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Encounter, styled as "the magazine for 
busy people", provides real-life stories 
and general help articles in a slim, A5 
monthly magazine which is designed to 
be given out at prisons, in surgery wait
ing rooms, and so on. Key articles are re
published as four-colour brochures 
designed for letterbox evangelism by lo
cal churches. Two publications address
ing family concerns from a Christian 
perspective are Above Rubies, and Family 
Issues which began this year. Also worth 
noting is Creation Ex Nihilo, the glossy 
quarterly magazine of the Creation Sci
ence Foundation designed to show non
Christians the scientific veracity of the 
Bible. 

Industry Trends 

J -

What changes have been unfolding 
among the Christian press in recent years? 

The face of the Christian press indus
try has been changing. These days the 
faces of church press editors are more 
likely to be those of women, lay people 
and persons with professional journalistic 
experience, than in the past when such 
jobs automatically went to clergy whether 
or not they were trained for the task. For 
example, currently eight diocesan Angli
can newspapers (five of them metropoli
tan) are edited by lay professional women. 

The faces of the publications them
selves have been changing. A high stand
ard of presentation and design have 
become recognised as essential if Chris
tian publications are to be accepted by an 
increasingly discriminating readership. A 
large of Christian publications 
have undergone radical redesigns in the 
past few years, and the use of high quality 
paper stock and multi-colour printing are 
increasingly commonplace. 
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Related to this has been the rapid intro
duction of desk -top publishing. In the in
fancy of computerised publishing about 
seven years ago, churches took to the new 
technology faster than almost any other 
user group. Now, more than 75 per cent 
of major Christian publications are desk
top published. 

Growing attention is being given to 
market research, as editors seek to gain a 
clearer picture both of their readership 
demographics and reader responses to 
their publications. In the 1970s, the Cen
tral Times (South Australian Methodist 
fortnightly paper) was one of the first re
ligious publications to undertake a profes
sionally-based market research survey. 
In the past three years more than 15 ma
jor Christian publications have done so. 
Most are in the fonn of reader question
naires, but some have engaged outside 
finns for both quantitative and qualitative 
research of subscribers and non-subscrib
ers. 

Perhaps most significant of all has 
been the strong development in recent 
years of the Australasian Religious Press 
Association (ARPA), the industry body 
which embraces almost 100 major Chris
tian publications in Australia and New 
Zealand. ARPA has provided a focus and 
an impetus for much of the professional 
development and networking among 
Christian editors, particularly through its 
annual convention and the ARPA awards 
judged each year in 19 categories for pub
lication excellence. 

ARPA also has spearheaded combined 
Christian press initiatives which are 
breaking new ground. Among them is Re
ligion-Watch, a national fortnightly news 
service covering religious affairs in Aus
tralia; and a cooperative advertising pack
age in which ARPA acts as an advertising 
agency to solicit and process advertise-
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ments from prospective national advertis
ers. 

Problems and Possibilities 

The Christian press face a crucial pe
riod through the 1990s. One significant 
threat is the dramatic rise in postage costs 
which religious, charity and other publica
tions will need to shoulder from 1994 
when Australia Post's Registered Publica
tions SeiVice is withdrawn. The rises will 
average between 50 to 100 per cent for 
many publications. Cost increases of such 
magnitude pose grave problems for the 
non-profit, non-commercial religious and 
charity press, particularly the smaller pub
lications. ARPA has mounted a major pro
test on the issue to Australia Post and the 
Federal Government 

The broader question of economic sur
vival is ever-present, particularly for the 
denominational press. Many church publi
cations remain dependent on annual subsi
dies from the denominational budget. 
This exposes them both to rigid denomi
national cost-cutting exercises in the 
wake of income shortfalls from congrega
tions, and to the ~k of political control 
being exercised by policy makers who 
hold the purse strings. In addition, the ad
vent of desk-top publishing in offices has 
led, in some places, to a reduction of de
mand for the church's publication unit to 
take on 'outside jobs' (typesetting, and so 
on) which previously brought in extra in
come. The need for a greater measure of 
financial independence for many church 
publications remains. Initiatives such as 
the ARPA national advertising package 
may tap new sources of income. 

A factor in economic viability is circu
lation Common with publications in 
every other area, religious periodicals con-
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tinually struggle to maintain subscription 
levels. Some Christian publications have 
undertaken imaginative and, at times, 
very successful promotional drives. Oth
ers have abandoned subscriptions and are 
distributed, either free, or for sale, 
through local churches. However, 
changes to such broad market exposure 
are not always accompanied by appropri
ate changes to content and style. 

Current trends suggest that, in the 
mainline churches at least, church mem
bership is ageing (church press tend to be 
read most by older people) and contract
ing. Further, people in their 20s and 30s 
tend not to hold to denominational loyal
ties as strongly as previous generations 
have done. This holds some serious impli
cations for church publications in tenns 
of their content, style and marketing if 
they are to gain a readership for the future. 

Five years ago at an ARPA confer
ence, the Rev Dr Dean Drayton of the 
NSW Uniting Church Board of Mission 
said that he had given up on the church 
press as an agent of communicating with 
"people in the pews" because it did not 
speak about their lives, their faith ques
tions or in their language. There was little 
evidence, he said, that the church press 
was anything but peripheral to the relig
ious interests of most people in the con
gregations. His message was a sobering 
reminder of the need to be attuned to the 
interests and needs of the market. 

In the same way that the mass circula
tion publication industry has moved to
wards increasing specialisation for 
discreet market groups based on interests 
and lifestyle, so too the general interest 
denominational publications will face a 
similar challenge. Already one major de
nomination is planning to replace its one 
national membership periodical with 
three publications aimed more specifi-
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cally at particular segments of its member
ship market. Other denominations have 
recognised both the desirability of ad
dressing at least two markets within the 
church - the general membership and 
those (such as leaders and clergy) more 
interested in theological and internal 
structural news - and the difficulty of ap
pealing to both in the one publication. 

For their part, while the trans-denomi
national publications have established 
their market segment on the basis of par
ticular interests, donor support or theo
logical persuasion, they will need to 
sustain significant marketing activities to 
retain their circulation base without the 
benefit of readily available internal 
church processes which open many pro
motional doors for their denominational 
countetparts. 

The content-market matrix touches on 
an underlying dichotomy which may in
hibit a publication's capacity to address 
its market with greatest impact. This is 
the tension inherent in the role of the 
church press. To what extent can a church 
journal raise the hard questions or report 
the unfavourable news that the church 
leadership would rather not see publish
ed? Should the paper reflect the agenda, 
style and priorities of the denomination 
(or at least its head office)? Should it 
serve as a public relations vehicle for a 
certain style of ecclesiology, or a certain 
expression of the faith? How should it al
low expression of a contrary view? The 
situation is more problematic when the 
editor is also media officer or public rela
tions officer for the church- a common al
liance which, under some circumstances, 
is incompatible. 

This matter is given new urgency 
when one considers that with the increas-
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ing centralisation of ownership of the 
mass circulation dailies and weekly maga
zines, the Christian press remains one of 
the few independent avenues by which 
news and issues ignored or poorly can
vassed in the mainstream press can be 
raised to the public agenda. Can the com
munity expect that the churches will set 
aside their in-house agendas sufficiently 
to provide opportunity in their publica
tions for pace-setting reporting and dis
cussion on matters of public importance? 
To fulfil such a role will require resources 
for research and interviews. While this 
may be beyond the capacity of any one 
publication, it should be possible for sev
eral publications to collaborate on a given 
topic for publishing a major article simul
taneously in their respective editions. 
ARPA 's Religion-Watch news service 
may represent a start towards this. 

Such a vision presupposes that publica
tions can move beyond their institutional 
or theological domestication and pursue a 
Christian vocation defined more in tenns 
of the pursuit of truth, justice, integrity 
and advocacy for the dispossessed and 
voiceless. This may be too much to ex
pect to any significant degree from publi
cations which already are burdened with 
the need to serve a multiplicity of in
house denominational or theological agen
das. 

Whether or not the Christian press can 
figure more prominently as an inde
pendent social conscience in the vanguard 
of ethical, moral, political, social and eco
nomic debate in Australia remains one of 
the greatest opportunities and challenges 
leading Christian editors into the 21st 
Century. 
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Seventh-day Adventists 
According to the Sydney Morning Herald 

Peter Bentley 

Religion and religious groups have 
rarely received coverage in Australian me
dia circles in proportion to their numeri
cal significance and wide influence in 
health, education, welfare, social justice 
and society in general. Certain topics re
ceive regular mention but they are usually 
topics related to controversy or scandal. 

One of the reasons for the scant cover
age is the lack of journalists with knowl
edge of, experience with and interest in 
religious issues. The degree of knowledge 
of religion is particularly important be
cause of the possibility of simplification 
and misrepresentation. This point has par
ticular reference for small groups in Aus
tralia, like the Seventh-day Adventist 
Church. 

This article provides an overview of 
the media coverage of the Seventh-day 
Adventist Church during this century, 
with particular reference to the Sydney 
Morning Herald, the main Sydney daily 
newspaper. The Sydney Morning Herald 
seems to provide the most extensive news
paper coverage of the SDAs in Australia, 
possibly because of the church's high den
sity in the Sydney region (for example, 
the presence of Cooranbong, Avondale 
College, various offices and the Sydney 
Adventist Hospital). 

In the first decade of this century, the 
most common item of publicity was the 
Seventh-day Adventist annual/regular 
camp or meeting. In its brief mention of 
the camp in early January 1905, the Syd
ney Morning Herald also provided a short 
history of the development of the church, 

noting that its membership at that time 
was about 3000, served by 20 ministers in 
60 churches. The article mentioned that 
the Seventh-day Adventist Church had a 
focus on health and social refonn, particu
larly relating to temperance and that the 
various addresses at the camp focussed 
on "The Signs of the Times" and their re
lation to the Second Advent (S.M.H., 
2/l/1905). 

In October 1905, it was reported that 
another camp had been held which fea
tured very "methodical arrangements" 
and a "perfect calm and quietude". The ar
ticle also suggested that: "The aif of free
dom about such meetings as well as the 
novelty connected with them makes 
them, it is claimed both inviting and inter
esting" (S.M.H., 16/10/1905). 

In 1906, the Herald noted that there 
were 106 Seventh-day Adventist 
churches in Australia and provided a brief 
profile of the W ahroonga Sanatorium 
(S.M.H., 24/10/1906). 

There appeared occasional references 
to the camps held by the Seventh-day Ad
ventist Church during the next twenty 
years in the Herald, but usually there
ports were brief- 50 to 200 words and 
mainly descriptive, without interpretation. 

In 1934 and 1935, the church achieved 
some coverage due to the continuing ques
tion of employees working on Sunday, 
which the trade unions complained gave 
the Seventh-day Adventist companies an 
unfair advantage (S.M.H. 17/7/1934). The 
Church, through the Assistant Manager of 
Avondale Industries, Carl Ulrich, had 
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lodged an application with the Industrial 
Commission on behalfofvarious employ
ees to vary the award conditions. The em
ployees were members of the 
Seventh-day Adventist Church and were 
paid award wages and observed nonnal 
working hours, except for Saturday. The 
Church and their employees wanted to ob
serve Saturday as their officially recog
nised day off, thus leaving the Sunday 
(then the day of National Sabbath in Aus
tralia) free for nonnal work practices 
(S.M.H., 20/6/1935). The question was 
decided a few months later and the Her
ald reported that the concept of a 'no
tional Sunday' had been granted for the 
company because the people involved in 
the work were Seventh-day Adventists. 
For the purposes of the award, Saturday 
was regarded as Sunday (S.M.H., 
12/2/1936). 

Interestingly, twenty years later the 
question of Sunday work arose again, but 
from a different angle. The Theatrical and 
Amusement Employees' Association put 
pressure on the Greater Union Associa
tion to stop the Seventh-day Adventist 
Church from using the Capital Theatre 
(Sydney) for Sunday night services/evan
gelical meetings. Although only volun
tary labour had been used by the church, 
"The union's attitude was that if theatres 
were operated for religious services on 
Sundays it might prove an excuse for 
opening them for non-religious pur
poses". Similar refusals were made to 
other bodies (S.M.H., 3/11/1954). This 
dispute flowed on to the suburban cine
mas and other venues had to be used 
(S.M.H., 23/6/1954). 

Just after the end of the Second World 
War, Pastor J.B. Conley, Australian dele
gate to the New Zealand Conference, was 
quoted in the Herald as condemning the 
keeping of greyhounds. The reason pro-
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vided in the article was that they ate "ed
ible beef'. Pastor Conley estimated that 
30,000 greyhounds ate 60,000 pounds of 
beef daily, while Australians were eating 
less meat in order to send supples to a 
"hungry Europe". He also said that if 
something had to be done with the ashes 
of the greyhounds they could be used to 
grow runner beans. The greyhound 
authorities rejected his claims, saying that 
the dogs ate horse meat. The article ended 
implying that this meant a shortage of 
horses for fanns and milk delivery 
(S.M.H., 15/12/1947). 

One year later Pastor Conley defended 
the Church against (incorrect) reports that 
there was a mass exodus of people from 
the cities due to Seventh-day Adventist 
teaching about the return of Christ and 
the end of the world (Daily Mirror, 
2n/1945). Questions about this aspect of 
the Church's teaching were taken up 
some thirty years later with the visit of Dr 
Pierson. 

The building projects and expansion 
plans of churches are a common area of 
media interest. In 1952 The Daily Tele
graph .(5/5192) first reported on the plans 
for developing a health complex at East 
Hornsby (W ahroonga). It also reported on 
the launch of the an appeal for £100,000 
for missionary work in the Pacific. (The 
Daily Telegraph 16/2/1953). 

Avondale College received some pub
licity in 1967 with the opening of a new 
building (S.M.H., 12/6/1967) and the 
plans for the $5.5 million dollar hospital 
at W ahroonga also aroused interest 
(S.M.H., 19/5/1970). 

The hospital was also linked to the Ad
ventist focus on health, which provided a 
popular media reference from the begin
ning. The public plans to stop smoking 
were begun when it was not as popular a 
health cause as it is today (S.M.H., 
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10/12/1967). 
Indeed, an article about Adventist 

health records was headed "How to live 
longer and be more healthy" (S.M.H., 
16/9/1980). This article noted that a uni
versity study had found that "The Advent
ist lifestyle is conducive to less sickness, 
longer life and less call on health services 
compared with the general community". 

Numerous articles about the Chamber
lains during the 1980s contained refer
ences to health matters, including the 
various products of the Sanitarium com
pany and the use of props like coffins in 
anti-smoking lectures. 

In 1973, the President of the General 
Conference of the Seventh-day Adventist 
Church, Dr Robert Pierson, visited Aus
tralia on a seven-week fact finding mis
sion of Adventist work in Australia and 
the South Pacific. He was interviewed for 
the Herald by Alan Gill, one of the few 
religious affairs specialists in one of the 
longest articles to appear about the Sev
enth-day Adventist Church in the Austra
lian press. 

Dr Pierson provided a brief descrip
tion of the Church, outlining that it was a 
small church with a membership of "ordi
nary middle-clasS people". The article 
noted that members were known for their 
regular giving to the church (tithing) and 
their missionary activity in the South Pa
cific, though Dr Pierson rejected as "abso
lutely without foundation" allegations 
that his church used American dollars to 
buy the allegiance of individuals in devel
oping nations. 

The article highlighted their health ori
entation and hospitals, mentioning that 
the church had recently opened the Syd
ney Adventist Hospital, a 309 modem 
bed complex in W ahroonga at a cost of 
$9 million and that the Sydney-based non
smokers' clinic was arousing increasing 
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attention. 
On the question of the second coming 

of Christ, Dr Pierson commented that 
"the present state of world unrest and in
creasing moral laxity indicates that the 
second coming is imminent, and that 
Christ will return in a manner both visible 
and audible". Gill concluded by noting 
that Dr Pierson refused to forecast a date 
for Christ's return, however (S.M.H., 
15/11/1973). 

The briefest reference and perhaps one 
of the more intriguing concerned a report 
that Edward John Eastwood, the 34 year 
old convicted kidnapper, was baptised 
into the Seventh-day Adventist Church in 
a "makeshift pool" at Pentridge Prison, 
Melbourne. Eastwood had kidnapped a 
teacher and six students from Faraday Pri
mary School in Victoria in 1972. Five 
years later he escaped and repeated the ac
tion at another school in Gippsland, Victo
ria (S.M.H., 10/1/1985). 

In 1988, Alan Gill, in the Herald's re
ligion column, wrote that "In the 1970s 
the church began a quest, which still con
tinues, to be considered part of the main
stream. A minister almost hugged me 
when I included his sermon in the Her
ald's now defunct 'From the Pulpit' col
umn. There was joy verging on delirium 
when an Adventist service was broadcast 
by the ABC (S.M.H., 12/10/1988). 

In another Alan Gill article (one of the 
best articles about the Seventh-day Ad
ventist Church, it was written just before 
the trial of Lindy Chamberlain), it was 
commented that: "In recent years, the Sev
enth-day Adventist Church, one of Austra
lia's smaller but more interesting 
religious groups, has tried hard to gain 
publicity. Thanks to the Azaria Chamber
lain affair it has succeeded, though not in 
the way intended" (S.M.H., 14/8/1982). 
This article had one of the more interest-
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ing titles - "The Seventh-day Adventists 
make Weet-Bix, nurture Lindy Chamber
lain and think Christ will come again". 

This survey of articles relating to the 
SDA church illustrates Alan Gill's point 
above. Until 1980, there was little media 
coverage of, reference to, or interest in 
the Seventh-day Adventist Church in Aus
tralia. After August 1980, a family who 
happened to be Adventist, arguably be
came the major determinant of the public 
image of the Seventh-day Adventist 
Church in Australia. 

It is difficult to determine how much 
media coverage there was of the Azalia 
Chamberlain affair in the 1980s, but it is 
possible that the number of articles alone 
would number in the thousands. The topic 
was not limited to articles in papers and 
magazines, but letters to the editors of 
city and local publications. Alan Gill, 
who was Letters Editor of the Sydney 
Morning Herald for the first five years of 
the Chamberlain saga said that during the 
trial they were receiving an average of 
100 'Azaria' letters each day (S.M.H., 
12/10/1988). 

A survey conducted by the Seventh
day Adventist Church before the Azalia 
affair found that the church was not well
known and that people often confused it 
with other groups, notably the Jehovah 
Witnesses and "unusual-sounding sects, 
generally seen as radical and peculiar" 
(S.M.H., 14/8/1982). This general lack of 
awareness and understanding about the 
Seventh-day Adventist Church was a 
characteristic displayed by the media as 
well as the general public. It meant that 
there was an environment in Australia in 
which sensationalism and irrational dis-
. cussion could flourish. 

Most of the articles written during the 
1980s did not contain any explicit refer
ence or detailed analysis of the Seventh-
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day Adventist Church, but it must be re
membered that they were written in the 
context of a stereotyped and hostile envi
ronment. It was possible in this case to 
create a negative image of a group by em
phasising certain characteristics of the in
dividuals involved, juxtaposing 
emotionally sensational photos and illus
trations, including "academic"·comments 
and references. If you looked at a head
line which read "Lindy: It was God's will 
that my daughter died ... ", what would you 
conclude? If an article about the trial of 
Lindy Chamberlain for the murder of her 
daughter was on the same page as a dis
cussion about the acts of ritual infant sac
rifice among cults, what could the 
average reader conclude? 

The authors of the report about dis
crimination and religion for the NSW 
Anti-Discrimination Board concluded 
that there had been "prejudicial reporting" 
in the Azaria Chamberlain case and that 
media sensationalism was "tantamount to 
religious persecution". This style of re
porting "had deleterious effects on its 
[Seventh-day Adventist Church] image in 
the eyes of the general public. Before 
these events, the Church had had a rather 
benign image, which it will now take 

. ttl some years to regam .... 
Dr Norman Young's book about the in

volvement of people in the campaign to 
overturn Lindy's conviction, Innocence 
Regained, also provides a perceptive ex
amination of the role of the media and its 
substantial bias. It should, however, not 
be concluded that all media reports were 
sensationalist. Some reporters like Mal
colm Brown of the Sydney Morning Her
ald made the majorit; look like cadets out 
for a journalistic kill. 

Media presentations changed signifi
cantly after the early release of Lindy 
Chamberlain and the subsequent Morling 
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Royal Commission which found that 
Lindy should have been acquitted. 

The two main changes were: 
1) A loss of interest in the case and a vast 
decrease in the amount of reporting. 
2) As the 'poor' Chamberlains sought 
compensation for their trials, there was a 
more sympathetic presentation, though 
most of the media did not perceive any 
need to apologise. 

There was a brief resurgence of media 
interest after the release of the film made 
by Australian director Fred Schepisi, Evil 
Angels (in the USA, the film was titled A 
Cry in the Dark). Again, what was most 
interesting was the absence of references 
to the Seventh-day Adventist Church and 
the Chamberlain's involvement in the 
church. This is perhaps not surprising 
since the film portrayed the media as "vul
tures picking over the carcass of a sensa
tion" (The Sunday Telegraph, 6/ll/1988). 
The sensationalist cultic murder theories 
were no longer popular and the image of 
the Seventh-day Adventist Church was 
again becoming "benign". 

Church leaders, members and re
searchers have often commented on the 
spasmodic and idiosyncratic approach 
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which the secular media appears to take 
when reporting religious affairs in Austra
lia, but as this study has demonstrated, the 
inability of the secular media to seriously 
examine religious beliefs is highlighted 
when the beliefs are those of the less es
tablished and smaller religious groups. 

The secular media usually cannot ade
quately cover the large well-established 
religious bodies, but when they try to 
cover the smaller religious bodies, the re
sults are often a tragic farce. If good re
porting does occur, it is usually because a 
religious affairs specialist has been as
signed to the task or the general reporter 
is unusually sensitive. 

Notes 

1. Anti-Discrimination Board of N.S.W, Dis
crimination and Religious Conviction, NSW 
Government Publisher, Sydney, 1984, pp 196-
97). 
2. See Norman Young's interesting assess
ment of Malcolm Brown in Norman H. 
Young, Innocence Regained: the fight to free 
Lindy Chamberlain, Federation Press, Syd
ney, 1989, pp 12-14. 

Culture, Music and Aboriginal Media 1 

Every morning 
!wake up. 
I turn to 8 KIN FM 
and listen. 

Rock 'n Roll, Reggae 
Country Western. 
CAAMA gives you a variety. 

Robin Weston 

CAAMA ..... Radio, 
CAAMA ..... Radio, 
CAAMA ..... Radio, 

CAAMA!!!!!! 

(by Buna Lawrie) 
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In Aboriginal 2 culture language, in 
the sense of original Aboriginal language, 
has the same value as cultural reality and 
Knowledge of Language is essential to 
Aboriginal identity, lost as it is for many 
people. 

In the old ways Language was not a 
mutable process but, through processes 
such as the Central Australian Aboriginal 
Media Association (CAAMA) which be
gan to broadcast in 1980, Language now 
exists through new media. This paper con
siders culture as expressed by the music 
ofCAAMA. 

Poets and song-writers have an un
usual freedom with language as we can 
see from Buna Lawrie's song quoted 
above. In song lyrics, as in poetry, lan
guage can be forged anew. Buna Lawrie's 
song with its unique grammar is the first 
sound from most CAAMA Radio morn
ing programs and it is also heard fre
quently throughout the day's programs. 

The CAAMA process has been inspira
tional for its listeners with its large cata
logue of Aboriginal music offering a 
variety of almost everything. CAAMA 
Radio's name 8 KIN FM is an apt one. 
The word created by the letters of the ra
dio station call sign is important to Abo
riginal society. 

Family exists first in a local sense, that 
is in the sense of being related by blood 
although a second meaning has grown out 
of increasing political and cultural activ
ity by Aboriginal people. In tenns of ex
tending cultural consciousness through 
music, through the arts and through the 
media, many Aboriginal people also ex
tend the sense of family to all individuals 
of recognised Aboriginal descent. 

Certainly in its earliest days, when it 
existed as a half hour program on the lo
cal Alice Springs ABC, CAAMA was a 
family concern operated by the remark-
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able Freda Glynn and her children. 
The stated pmpose of an Aboriginal 

Media Service was to extend kinship 
throughout the Aboriginal community in 
a political sense so that realities important 
to Aboriginal people throughout Australia 
could be expressed in ways most appropri
ate to them. 

At the outset it was agreed that the 
most important issue to deal with was the 
Language, the loss of which has also 
meant the loss of Culture. The problem 
here has been that in the experience of 
many Aboriginal people, loss of Culture 
is loss of everything. 

For this reason, CAAMA' s broadcast
ing in Language is an important part of 
the station's work. Broadcasting in Lan
guage has the effect of both preserving 
and restoring Language and thus Culture. 
There are at least 8 languages (including 
English) broadcast throughout the North
em Territory and into large areas of New 
South Wales, South Australia, Queens
land and Western Australia by 8 KIN FM. 

CAAMA also shares a shortwave sig
nal with the ABC so that at certain times 
of day, the signal from Australia's first 
Aboriginal radio station becomes part of 
the world's radio signal. 

Most importantly for CAAMA, Abo
riginal people in remote places are able to 
hear many of the major Languages of 
Central Australia on the radio. And if it is 
not their own Language, the possibility of 
one day hearing one's own Language on 
radio is, nonetheless, present. This possi
bility has already inspired several other 
Aboriginal Media Services in Western 
Australia, South Australia and Queens
land. 

An early priority for CAAMA was the 
recording of the music of Aboriginal mu
sicians. There were no facilities for re
cording music locally in Alice Springs in 
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the first days of CAAMA (back in the 
early 1980s), so Aboriginal musicians 
travelled to Adelaide and recorded there 
in ABC studios. 

The earliest recordings were of Gos
pel, and Country and Western music. One 
can speculate that these forms of music, 
which are sometimes combined, could 
have been the first non-Language music 
which many Aboriginal people in remote 
places encountered. 

Gospel, of course, extended itself to 
communicate through the spread of mis
sions and it cannot be imagined that many 
outback communities could have escaped 
the perpetual travels of Country and West
em troubadours. 

CAAMA' s first Gospel cassette was 
recorded by Herbie Laughton, a musician 
who, in his youth, suffered greatly as are
sult of racist attitudes. He later became a 
famous footballer in the Northern Terri
tory. From his early days he was a de
voted church member and when I worked 
at CAAMA in 1990 Uncle Herb worked 
as a part-time presenter on CAAMA's 
Sunday Gospel Show. There have been 
several CAAMA Gospel recordings since 
that time, notabl)j Auriel Andrews and the 
Ernabella Choir. 

I saw no conflict between Gospel and 
Culture when I worked at CAAMA. Both 
ways of looking at things were respected 
and the Sunday Gospel Show was one of 
the stations most popular programs ac
cording to a survey carried out at the time. 

Country and Western is the sound of 
the road, the rodeo, the pub, the station, 
work or lack of it, and love or lack of it. 
Country and Western music, above all, is 
approachable music when distance, 
travel, work, love, sorrow and abandon
ment are life themes. Inevitably both Gos
pel and Country and Western were able to 
be sung in Language. 
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Bill Davis, who helped to produce a 
great deal of the finest CAAMA music, 
named The Old Man as the first to sing 
and record in Language, and The Old 
Man, it is said, had a voice like honey. 
The Old Man passed on before I arrived 
at CAAMA and his name c~ot be spo
ken or written or his voice heard on 
CAAMA airwaves. In one song on the 
CAAMA compact disc "From the Bush", 
he is called only Kunmanara Y amma -
Kunmanara being "nameless" and 
Yamma being the surname of his family. 
Singing in Language has rapidly caught 
on since The Old Man first began to re
cord in his Pitjantjatjara Language. 

When I worked at CAAMA, a sixteen 
track studio was kept busy recording the 
music of Aboriginal musicians from 
many places. The studio releases were, 
generally speaking, on cassette on the 
CAAMA label. The previously men
tioned compact disc featuring various 
CAAMA artists is distributed through 
Polygram. 

The first great Aboriginal Rock band 
was called the W arum pi Band. The 
Warumpi's early recordings were through 
CAAMA and their songs include an in
junction in Language to children to eat 
good food. As with much of the music 
which came from the W arum pi, the songs 
are often didactic in intent, the didacti
cism relating to the good life of strong 
Culture and the power of Land and Place. 

Through satellite access to popular cul
ture through television and radio, the ap
preciation of the technological folk music 
- otherwise known as Rock 'n Roll - has 
since spread through many communities. 
Rock 'n Roll is an expensive process 
which requires complex technical knowl
edge in addition to music sense. Basically 
the musician needs knowledge of the pub
lic address systems available for stage 
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shows as well as an eventual under
standing of sophisticated recording tech
niques. 

Sadly, for the time being, with train-
ing programs suspended, CAAMA has 
not been recording or running workshops 
in perfonnance or studio techniques. 

In 1990 the music studio and the work 
around it fonned a hub of activity for 
both radio and television. The following 
are examples of the lyrics of the music re
leased in that year. 

From the Top End or coastal parts of 
the Territory, Casso and Reggae Dave re
leased a cassette called "Love is the Only 
Drug" - sophisticated reggae music which 
included reflections on the world environ
ment crisis, the spiritual problems of drug 
taking, and the tragedy of Tiannamen 
Square. One of my favourite songs about 
Aboriginal Cultural priorities from this 
band is Treat Her Right: 

Black is the mother of this country 
Giving birth to black humanity, 
From her will come future generations 
Of black, of black, of black Australians. 

Chorus: 
So brother, treat her right. 
For she holds the key. 
Treat her right. 
For she holds the future of our race. 
So brother treat her right. 

She's been used and abused by society 
She's taken the anger, frustration and loves 
From the men of this nation. 
Without her we are nothing, we would be no 
more. 

Chorus 

So give her credit where credit is due 
And show some respect, it' the least we can 
do. 
'Cause if she disappears, if she disappears 
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So will our race. 

(by Greg Castillon & Reggae Dave) 

· Another Top End band, the Wirrinyga 
Band from Milingimbi, completed anal
bum featuring a dramatic and beautiful 
rock track called Dreamtime Shadow 
which is sung partly in Language and 
partly in English. The lyrics of this song 
dramatise Dreaming as true connected
ness with life. 

Standing out in the lonely wilderness 
Stood a figure of the serpent man. 
Dark black clouds are covering the timeless 
land 
Ochre red spreads across the unknown skies 
Light reflects of dawn shows the spirit of the 
serpent Man. 

Chorus: 
WAYWAYWAYMAGOGANGUN 
NGARRANY RONGANMARANGUN. 
GO GO GO BALAN NGARRAKIYIN
GAL W AGALIL. 

(Hey hey hey come over and take me back 
Come on come on come on come take me 
back to my home country.) 

Dreaming times all begun ever since the 
white man knew. 
Yolngu are all the people that knew about the 
Dreaming time. 
It doesn't matter today we are living in the 
civilised world. 
Take me back to the Dreamtime 
Faraway into Yolngu land. 

Chorus 

(by Keith Lapulung) 
The song opens with the notes of a 

didgeridoo, an Aboriginal instrument 
which originated in the Top End. The 
yidiki or didgeridoo is now featured not 
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only in the music of many Aboriginal 
bands, but features also in a range of 
other contemporary music. 

From Alice Springs Amunda, another 
Rock band, released a cassette which in
cluded lyrics about the tragedy of aban
doned old people who drink to dissolve 
their pain, about the Treaty, about petrol 
sniffing, about the concrete horrors of cer
tain changes to Alice Springs over the 
years. 

Alice Don't Grow So Fast 

I grew around her and I watched her grow 
Went away for a few years came back yester
day 
But what have they done to her 
They've torn her apart 
They're dressing her up in concrete and iron 

Chorus 

So Alice don't grow so fast 
Let your young days last 
They're dressing her up in concrete and iron. 
They're dressing her up in concrete and iron. 

Soon there will be tall buildings 
Blocking out the sky 
Couldn't see the hill for the fog in the 
Couldn't see the hill for the fog in the 

Chorus 

(by Danny Plain) 
While I heard women Gospel singers 

and at least one women's choir while at 
CAAMA, there were still not many Abo
riginal women musicians from the Rock, 
Country or Reggae genres recorded by 
CAAMA. Amunda had a woman lead 
singer, Rachel Perkins, and the North 
Tanami Band featured women as backup 
singers. The exception was the recently re
corded Womawanti, a women's anti-grog 
song. 
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Music is a strong part of women's poll
tics, and radio programs about women's 
issues often featured the background 
sounds of powerful singing about things 
important to them. One such example oc
curred when women demonstrated out
side a roadhouse with a 
twenty-four-liquor licence. Women trav
elled from as far as South Australia and 
bot Gospel singing and Language singing 
were featured in the demonstration. Like
wise, demonstrations in Alice Springs 
about the dam which was to be built on a 
women's Dreaming site, many women 
took to the streets with song. 

It is hoped with recording operations 
underway, more Aboriginal women will 
join the ranks of contemporary recording 
artists. Eventually the process must in
clude women's music, but since men's 
business and women's business is usually 
separated, a degree of separate develop
ment could well be implied. 

The movement towards Rock 'n Roll 
by young people is a strong one. The suc
cess of Yothu Yindi, who are not a 
CAAMA band but who frequently offer 
CAAMA a first airplay of their music, 
has no doubt inspired many musicians. 

Music is beyond ordinary language 
which may offer confusion and distrac
tion. The communication of music is sim
pler and more straightforward, being 
primarily through the emotions. Lyrics 
particularise these emotions, and the in
herent poetry of Language provides 
power and simplicity in a great deal of 
Aboriginal music. 

Bill Davis says that while he was in 
the process of recording Pitulu, the petrol 
sniffing song, by Punch Thompson, he 
was visited by two German ethnomusi
cologists on separate occasions and on 
separate missions. Both were reduced to 
tears by the song. 
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Pitulu Song (Petrol Song) 

IRITIYA TJAMUNYA TJANAYA 
PUKULPAYA NYINAPAAI NGURA 
NYANGANKA 
A long time ago 
In the time of our Grandfather 
The people were happy in their country. 

TJANAYA WIRURANINTILPAI 
TJITJITJANAMPATJAANANYA 
KUUNTJAKU 
Years ago they were taught well 
The children could listen - the children 
learned well. 

KUWARI NGANAMPA TJITJITJUTA 
PUTUYA KUULPAI MAMANYA 
NGUNYTJUNYA PULANYA 
But now they don· t listen to Mother or Fa
thers. 

MAMA! TJITJI PALA NYANGAMA! 
MUNUNKU PURKARA NINTILA 
NYUNTJUNYA KUUNTJAKA 
Father! 
Look at that child! 
Make him sit down and listen to what you 
know! 

KUWARI NYANGATJANA WALYTJA 
NGARAPAI 
NGULU WJYAYA RAPA NGARAPAI KUNTA 
WJYA ALATITU 
And now! 
All of our people are standing around 
The children are not frightened 
They are cheeky 
They are completely without shame. 

NGALULU MAMANYA KULILPAI 
MAMALUNINGAYUNYA WIRUTJUTA 
NINIINU 
And/ 
I listened to my dear Father 
he taught me the old stories well. 

A WAR/! YAALTINJ/NGARALANINTILKU 
NGANANA WATARKU NYINANYANGKA 

PUTU KUULPAI 
Look! 
How do we reach them? 
We are vague doing other things. 

KULATLU TJUKURPA WIRU KANYINI 
KUTA WAANYA TJANAYA WIRURU 
NINYINMA! 
Older brother holds the good stories
Why not teach them? 

MANANGKU NGUNYTJUNGKU NINTILA 
NGANAKUN PAT ANI NGANALUNTA 
NINTIRA UNGKUKU? 
Father, Mother, teach them 
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Who are you waiting for, who will teach these 
stories? 

KUWARI WATARKU NYINAPAI 
KUTALU WAINA TJIKJNI; MALANYTJU 
PITULU PANTINI 
KUTALU WAINA TJIKJNI; MALANYTJU 
PITULU PANTINI 
Now! 
Sitting without thinking 
Older brother drinking wine 
Younger brother sniffing petrol. 

(by Pantiju (Punch) Thompson) 

The music of Language is intrinsic to 
Culture and Language and as such, be
longs to a time a place and its partici
pants. As a non-Aboriginal, it is not for 
me to try to spell this out, but from my 
work in the Aboriginal media, I feel that I 
can at least say that contemporary Abo
riginal music is strong and vivid. In choos
ing cultural vehicles, Aboriginal 
musicians have used a variety of modes 
to express new versions of spirituality, a 
viable critique of the problems of society 
and some wonderful sounds. 



42 

Notes 

1. This paper was written to extend informa
tion about CAAMA music into the wider com
munity. More information is available by 
calling CAAMA on 089 523 744 or by writ
ing to CAAMA Music, PO Box 2924, Alice 
Springs NT 0870. 
The local call sign for CAAMA is 100.5 FM 
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On short wave try 4.835 MHZ or 4.910 MHZ 
in daytime or 2,310 MHZ or 2.325 MHZ at 
night remembering that 8 KIN FM still has 
limited broadcast time. 
2. In Central Australia people do not call them 
selves 'Koori'. It is a term from Southern Aus
tralia. Aboriginal is the preferred Central Aus
tralian term. 


